1 the Upanisad-s is only the samya between Brahman
nd the jiva-s but not their essential 'oneness'. The
7isnupurana makes this quite clear thus: tadbhavabhavam
\pannah tadasau paramatmana,  bhavatyabhedL/'39
Lccording to this, one who attains similarity with qualities
ke knowledge and strength of the Lord, becomes
on-different from Him. The word bhava which is used
3r a second time in this text would otherwise become
&dundant. The same Parana^ further explains this
ondition thus: "the veil (namely, karma) having been
ispelled, there will no longer be any difference between
ie forms of God and others".41

Explaining the name Mahabuddhih (no. 175), our
uthor contradicts the Mimamsa view that omniscience
s a quality does not inhere in any being including the
iupreme Brahman. It may be noted in this context that
tie earlier Mimamsakas of whom Kumarila Bhatta is one,
lo not believe in the existence of God much less in
Us possessing allround knowledge.42 Parasara, on the
.uthority of several passages from the Upanisad-s as well
.s from the Pancaratra text Jayakhyasamhita argues in
avour of the existence of such an omniscient Being.43
l^is omniscience has in its scope, a direct, factual and
ternal perception of all object in whatever spatio-temporal
elation they may exist. Moreover this knowledge of the
^ord does not depend upon any sense-organ such as
ye, etc. Even if the Lord uses such an organ for any
cognition, He does so out of His own free will but not
is a matter of necessity as in the case of human beings.
Fhe names Pundarikaksa (no. 112) and Sucisravah
no. 119) point to this feature. As a matter of fact for
me who is endowed with remarkable powers, the
cognitions of colour, taste, etc., need not be confined
o particular senses only. The serpent, for example, can